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Queering the Trinity 

In the name of the Father, Son, and Holy Spirit, Amen. Looking upon the Holy Trinity of my 

faith heritage, Roman Catholicism, I do not believe this patriarchal image of God, or Imago Dei in Latin 

represents a true image of God for queer people. Marcella Althaus-Reid refers to the holiness in 

Heterosexual Theology as being always the holiness of the Other.1 With the marginalized being seen as 

the Other by the dominate segment of a society, I agree with Althaus-Reid’s notion and believe that we 

queers need to find the holiness within a queered image of God. Queer people require something spiritual 

that is also seen as the Other. In this conversation, it is my intention to create a bridge between the 

traditional concepts of the Holy Trinity and with the queer world in which many of us live and thrive.2  I 

will explore queering the Holy Trinity. It is not my intention to destroy the Holy Trinity or dress it up in 

sparkly rainbows to make it seem queer. Through my prophetic delusions that some might call heretical, I 

propose a way to queerly look at the Holy Trinity, to create a more personal image of God for a queer cis-

man like myself. I will explore the influences of the BDSM community3 and the drag culture as well as 

the use of metaphors in this conversation. 4 I will begin queering the Holy Trinity by discarding the word 

‘Holy’ for the remainder of this conversation.  

Trinitarian Hoopla 

Within religious and social context today, there are numerous 

trinities that come to mind for many people. For some of the Pagans 

enjoying this conversation, there is the trinity of the Triple Goddess, which 

includes the Bridesmaid, Mother, and Crone (pictured right). Those who 

speak in terms of a holistic human experience and healing, the Mind, Body, 

and Spirit can be seen as a trinity. There is the Sacred Trinity of Decision 

                                                           
1 Marcella Althaus-Reid, The Queer God (LONDON: Routledge, 2003), 154 
2 Mary Donovan Turner, The God We Seek: Portraits of God in the Old Testament (St. Louis, MO: Chalice Press, 2011), 121. 
3 Bondage, Discipline and SadoMasochism 
4 Merriam-Webster - Metaphors are a figure of speech in which a word or phrase is applied to an object or action to which it is 
not literally applicable. 
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Making:  Rock, Paper, Scissors. Let us not forget the Holy Trinity of classic western movies: The Good, 

the Bad, and the Ugly. And where would we be without the delicious Trinity of sandwiches: The BLT – 

Bacon, Lettuce, and Tomato. Some of these triads and others can and are used as metaphors in different 

contexts. The Trinity of my faith heritage can be difficult to understand and embrace for some. Even 

some who embrace the Trinity would agree that Trinitarian Theology can be seen as rather complicated 

and confusing. According to Christian dogma, the Trinity is the unity of Father, Son, and Holy Spirit as 

three persons in one.5 Looking through the Christian Bible, I never saw the word “Trinity” and this further 

lead to my confusion about how there was only one God , but was made up of three separate persons. As 

you may know, utilizing a triad of gods as a godhead is not unique to Christianity. Numerous ancient 

cultures had their own trinity long before Christians found theirs. Here are 

some examples: the Sumerians had their own triad of gods that ruled 

over the sky, earth, and waters.6 Babylonia recognized the doctrine of a 

trinity, three persons in one god, as part of their own mythology.7 The 

Hindu deity is manifested through the three gods: Brahma, Vishnu, and 

Shiva (pictured left). And in Egypt, there was Osiris, Isis, and their son 

Horus. Martin Luther King Jr. in 1950, wrote about the influences of Isis 

and her son Horus had upon early Christianity.8  

As you can see, use of a religious triad was common long before Constantine convened the First 

Council of Nicaea in 325 C.E. From that first council, they drafted the initial Nicene Creed: 

We believe in one God, the Father Almighty, Maker of all things visible and invisible.  

And in one Lord Jesus Christ, the Son of God, begotten of the Father; [the only-begotten; 

that is, of the essence of the Father, God of God], Light of Light, very God of very God, 

begotten, not made, being of one substance with the Father;   

By whom all things were made [both in heaven and on earth];  

Who for us men, and for our salvation, came down and was incarnate and was made man;  

                                                           
5 http://www.merriam-webster.com/dictionary/trinity 
6 The Larousse Encyclopedia of Mythology, 1994, 54-55. 
7 Thomas Dennis Rock, The Mystical Woman and the Cities of the Nations, 1867, 22-23. 
8 Martin Luther King Jr, The Papers of Martin Luther King, Volume 1, 1950. 
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He suffered, and the third day he rose again, ascended into heaven;  

From thence he shall come to judge the quick and the dead.  

And in the Holy [Spirit].9 

It would seem that the last line about the Holy Spirit was tacked on as an afterthought. Elizabeth Johnson 

would agree that the imagery from this creed exemplifies Trinitarian Theology’s importance of the 

distinct relationship between the “male-envisioned persons” of 

God.10 In the classic form, they are placing the creator male 

figure at the pinnacle and everything proceeds to the male 

child, who receives everything from the male parent figure. 

It is divine breath from both the male parent and the male 

child that brings forth the Holy Spirit.11 Being an 

afterthought of the Trinity, the Holy Spirit is given the role 

of a secondary ‘person' by the First Council of Nicaea. This is 

very similar to the role that women and girls are assigned in the greater society of that time. The 

patriarchal use of the Trinity within Christianity has been a vehicle of oppression for centuries. The 

Trinity invokes an image of the dynamic nature of God.12 Through queering the Trinity, we can define the 

dynamic nature of our own sacredness. 

Queering the Triad 

To consider the Trinity as the Other, a new translation is required for queer people to accept it as 

valid.13 To define a queer image of God, we must dismantle the traditional image presented to us and 

reassemble it in a new and different way. Peter Hodgson suggests that it is misleading to think of God as a 

fraternity of male beings who are begetting, spiraling, and proceeding from one another and it’s best to 

                                                           
9 Early Church History – The Fourth Century, http://www.churchhistory101.com/century4-p8.php  
10 Elizabeth A. Johnson, She Who Is: the Mystery of God in Feminist Theological Discourse, 10th ed. (New York: The Crossroad 

Publishing Company, 2002), 193. 
11 Ibid.,194 
12 Ibid., 192 
13 Marcella Althaus-Reid, 157 
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drop this language entirely.14 This new language does not need be limited to the changing of divine 

pronouns, but a revisioning of the Trinity that allows for a personal connection to God. During the fourth 

unit of my Clinical Pastoral Education program at a Catholic hospital in San Francisco, I had an epiphany 

while reading the book Shared Wisdom by Pamela Cooper White. I saw another way to interpret the 

Trinity through different aspects of myself: ‘Daddy’, ‘boy’, and ‘Drag Queen.’ Here are three very 

different aspects of myself that connect me to different communities and people.  

Allow me to clarify – within the BDSM community; someone who is both a dominant and a 

submissive is called a ‘switch’. I am both a ‘Daddy’ (dominant) and a ‘boy’ (submissive), given the right 

circumstances and context. Over the last 20 years of my life, I have and still sometimes manifest as a 

‘Drag Queen.’ I see these three aspects of myself as ways to 

relate to the Trinity. All of these aspects of the Divine are 

needed at different times in our lives. Through this divinely 

queer inspiration, I am able to recognize the sacredness 

within myself. This does not mean I am replacing the 

patriarchal Trinity with a gay-male-centric one. While the 

term ‘drag queen’ may be synonymous with gay male 

culture, the terms ‘Daddy’ and ‘boy’ are not limited to 

confines of gender. Limitations on identity come from the 

hetero-centric binary system that has besieged us for 

centuries. Through the context of our queer lives, it is essential to acknowledge and claim these identities 

for a new way of thinking about them. These multidimensional identities can provide liberation for the 

marginalized individual.15 The politics of identity are very influential and can have an impact on the level 

of acceptance others will have regarding this queering of the Trinity. 

                                                           
14 Elizabeth A. Johnson, 193 
15 Annamarie Jagose, Queer Theory: an Introduction (New York: NYU Press, 1997), 59. 
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The dismantling of the Trinity I am suggesting is not in line with Trinitarian beliefs. Modalism 

supports my queering of the Trinity. Modalism is the non-Trinitarian belief that the Father, Son, and Holy 

Spirit are three different modes or aspect of one God, rather than three distinct persons within the 

Godhead. This heretical belief has been denounced by the Catholic Church and its influence within the 

Church waned after the First Council of Nicaea. There have been some concerns regarding this heresy 

within more recent times. In 1981, the renowned Jürgen Moltmann, a Lutheran charged a Catholic 

theologian, Karl Rahner, with modalism. The Catholic Church never formally charged Rahner with 

heresy and Rahner’s Trinitarian Theology was defended by numerous scholars.16 Queer people who 

consider themselves Trinitarians may have difficulty with my proposal. Identifying with Daddy, boy or 

Drag Queen could generate some fear and consternation due to the influences of internalized 

homophobia, gender-phobia, and/or sexual shame that many people struggle with in their lives. It is my 

hope to provide a potential pathway for queer people who may identify as Christian to be inspired to 

define a queer understanding of the Divine for themselves.  

Drag out the Holy Spirit 

As a Drag Queen, the Divine is fierce, powerful, larger than life, and creates movement of body, 

air, and sound. There are times when our lives need to be shaken up by the way a drag queen comes into a 

room and gets things moving with a fabulous outfit and song. Elizabeth Johnson writes that the Holy 

Spirit is a transforming force in the world that recruits uniqueness, insists upon change, and instigates 

resurrection for new life. Johnson explains: 

Brokenness and sin are everywhere, a situation that makes the full life and harmony 

of creation exist more as future hope than as past or present fact. In this intractable 

circumstance the vivifying power of divine Spirit comes to expression most 

intensely on fragmentary moments of renewing, healing, and freeing when human 

imbecility and destructive ill will are held at bay of overcome and a fresh start 

becomes possible.17   

                                                           
16 Sean Andrew Stokes, “Karl Rahner's Trinitarian Theology: Is It Modalist?” (master's thesis, University of St. Michael's 

College, 1996). 
17 Elizabeth A. Johnson,135. 



© 2015  Rev. Daniel J. Borysewicz 6 
 

The drag queens of Stonewall Bar (pictured right) aided the queer 

people in Greenwich Village towards rebellion and liberation on that 

summer night in 1969. In Paul’s first letter to the Corinthians, he writes 

that the manifestations of the Holy Spirit bring messages of wisdom, 

faith, prophecy, and gifts of healing.18 These drag queens were activist 

for social change and their embodiment of the androgyne figure was 

grounded in gender politics.19 Through their prophetic acts of defiance and 

revolt, the first steps were taken to begin the greater movement of liberation for queer people.  

The very nature of liberation and healing is also found in the 

manifestation of the Divine in The Sisters of Perpetual Indulgence 

(pictured left). Founded in 1979 by a small group of gay men in San 

Francisco wearing nun’s habits to draw attention to the inequities 

surrounding social issues, the Sister’s influence has extended around 

the world to spread universal joy and absolve stigmatic guilt.20 This 

intersection of the sacred and profane presents a formidable force for 

change everywhere the Sisters go in the world. Bringing love and 

compassion to the wounded members of society, the queerness of their presence can convey a restoration 

of hope to the oppressed and marginalized living in a heteronormative world. Through their public rituals 

of healing and removal of shame, the Sisters represent a queer image of the Divine. Moltman discusses 

the importance of restoring the ‘image of God’ in people.21 The Hebrew Bible provides a clear 

                                                           
18 1 Corinthians 12:7-10  New International Version (NIV) 
19 Lynne Hume and Kathleen Mcphillips, eds., Popular Spiritualities: the Politics of Contemporary Enchantment 

(ALDERSHOT: Ashgate Pub Co, 2006), 119. 
20 http://thesisters.org/ 
21Jürgen Moltman, The Spirit of Life: A Universal Affirmation, Minneapolis: Fortress Press, 1992, 175. 
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understanding of where this notion originates in Genesis: “Then God said, ‘Let us make humankind in our 

image, in our likeness.’”.22 The Holy Spirit can help in this restoration.  

The Drag Queen is also a force for dismantling our culturally held notions of gender. The world is 

very familiar with RuPaul, Lady Bunny, and Sharon Needles. These drag queens present the illusion of 

female to their audiences. While these aspects of drag may create a specific image of woman, there are 

many others who reveal the imitative structure of gender itself and assist is deconstruction our commonly 

held assumptions.23 Gender bending is another realm of the drag queen world that can be utilized with 

queering the Holy Spirit. These manifestations include big hairy gay men performing in fabulous dresses 

to raise money for AIDS, as well as young masculine lesbians donning a ‘New Kids on the Block’ look to 

perform as ‘Drag Kings’ at a local queer bar. There are not limitations to how the Holy Spirit can have a 

queer impact on the world. 

Let’s hear it for the boy! 

As a boy, the Divine is loving, playful, spontaneous, a seeker of pleasure, and is kind towards all 

creatures. Sometimes the love and kindness of the boy is needed during times of loneliness and despair. 

The term ‘boy’ in the BDSM community is used to describe a type of submissive person based on their 

personality and how much control they are willing to give up to their Dominant, as well as the role they 

may take on in a sexual scene or fantasy with someone.24 This identity of boy is not tied to a specific 

gender as I will explain later. In the Gospels, there are numerous references of Jesus being submissive to 

the Father – similar to a boy being submissive to their Daddy. In Matthew chapter 26, verse 39, Jesus 

pleads for God to take “this cup from him” if it is God’s will. In this instance of his pleading, he is still 

committed to surrendering to another’s will.25 Here is a boy who is willing to give up all control to his 

Dominant.  

                                                           
22 Genesis 1:26 (NIV – Inclusive language mine). 
23 Annamarie Jagose, 85-86. 
24 Vincent L. Andrews, The leatherboy Handbook, The Nazca Plains; (April 29, 2008), 3. 
25 Matthew 26:39 (NIV). 
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To queer our understanding of this aspect of the Trinity, we can seek out metaphors that queerly 

connect Jesus Christ to that of a boy found in many other aspects of our culture. From the lyrics of Nat 

King Cole’s “Nature Boy” that speaks of a very strange enchanted boy 

that found its way into the movie Moulin Rouge; to the Marvel Comic 

‘super hero’ Leather Boy26 (pictured right) who was just looking for a 

good time in the Great Lakes Region and was later killed; to the boy 

mentioned above within the BDSM world. All three of these boys are 

seeking a connection with others, to be a part of a greater community and 

to be loved for whom they are. Being the helper to their Daddy and 

greater community is part of the makeup of a boy. In this aspect, God is a 

helper to those who desire and need assistance. Being considered a helper or assistant can relegate 

someone to a status of less than or inferior.27 There are numerous examples within the Psalms of 

individuals seeking help from God. The 121 Psalm begins with: “I lift up my eyes to the mountains— 

where does my help come from? My help comes from God, the Maker of heaven and earth.”28 These 

people are seeking a helper who is courageous, passionate, and loving; three qualities that are essential for 

a boy within the BDSM community.  

Recognizing the comfort and discomfort that Jesus’ presence has in our lives is essential to make 

room for the queer notion of this aspect of the Trinity. There are those who would use the image of Jesus 

to marginalize and persecute queer people while at the same time queer people seek Christ to stand in 

solidarity with them. Jesus walked a queer path by engaging with the marginalized of his day through the 

sharing of food and drink, which elevated the marginalized to a status of equality.29 There are also 

                                                           
26 http://marvel.com/universe/Leather_Boy 
27 Mary Donovan Turner, 44. 
28 Psalm 121:1-2 (NIV) 
29 Elizabeth Stuart, Tim Morrison, and John McMahon, Religion Is a Queer Thing: a Guide to the Christian Faith for Lesbian, 

Gay, Bisexual and Transgendered People (Cleveland: Pilgrim Press, 1998), 82, 84. 
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numerous instances when Jesus was behaving more willful as a boy can sometimes.30 It is through the 

interactions of a boy with a Daddy, that a boy is able to define who they are. C. Jacob Hale explains: 

Leatherplay can create, so to speak, a culture of two, composed of those two people 

who are playing together. When I was a boy with my dyke daddy, in that culture of two 

I was a boy. I was not an adult woman playing a boy's role or playing a boy, nor was I 

an adult woman doing boy in some other way. Daddy's participation was necessary for 

me to be a boy for her. I was a boy with her by engaging in a gender performativity that 

made sense to both of us as a boy's gender performativity.31 

Defining a personal understanding of a boy as the Christ figure within the Trinity can allow for a further 

dismantling of the male-centric image of God.  

Who’s Your Daddy? 

As a Daddy, the Divine can be constant and sure, protective and loving, influential, and faithful.32 

There are times when Daddy’s protection is needed and other times when Daddy’s gentle boot is required 

to help us get off our behinds. The metaphor of God the Father has become entrenched within our 

patriarchal society and it reinforces the assumption that God is 

male and elevates men to the importance of God.33 I agree with 

the concerns Jay Johnson mention in his book “Dancing with 

God,” that the gendering language of this aspect of the Trinity 

impacts our social and cultural dynamics.34 Stripping away the 

gender-specific connotations of God the Father is crucial in 

queering this aspect of the Trinity. According to Mike Albo of 

New York Magazine, historically a Daddy was an older man who had a strong personality, wouldn’t take 

no for an answer, was sexually a top, and never showed doubt or vacillation.35 Today, the masculinity of a 

Daddy is typically not seen as oppressive or detrimental by a boy or the leather community. The Daddy 

                                                           
30 C. Jacob Hale, Leatherdyke Boys and Their Daddies: How to have Sex Without Women or Men, 1997, 62. 
31 Ibid., 65. 
32 Mary Donovan Turner, 32-33 
33 Ibid., 34 
34 Dancing with God, JEJ pg. 64 
35 Mike Albo, Rise of the ‘Daddies’: A New (and Sexy) Gay Niche, New York Magazine, http://nymag.com/thecut/2013/06/rise-

of-the-daddies-a-new-and-sexy-gay-niche.html. 
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identity is embraced by all genders and not exclusive to male-born individuals (see ‘Daddy Sal’ pictured 

above). The old methods of understanding gender are not usable for queering the Trinity.36 The 

performance nature of gender is probably not a new concept to the audience of this conversation. 

The binary limitations that the dominant culture places upon gender continue to oppress queer 

people today. The Divine is not limited to an either/or understanding but to a multidimensional tapestry 

of identities that are expressed in each individual. The performative nature of a Daddy is not based on the 

gender of the individual. Judith Butler argues that gender identity is performative.37 I view this as a way 

to disrupt the male-gendering of God that much of Christianity still seems to have a vice grip hold on and 

is unwilling to acknowledge God’s safe word of love. The boundary limitations of Daddy cannot be seen 

to encompass butch leather dykes or gay leather men alone and should remain hazy.38 By this, I mean we 

should not move this aspect of the Trinity from one identity box to another. The individual must be free to 

define their own queer understand of how they relate to God as a Daddy.  

Conclusion 

Queering the Trinity can sanctify that image of the divine looking back at you in the mirror. No 

longer must queer people feel oppressed from the marginalization of a patriarchal Trinity of the Father, 

Son, and Holy Spirit. As many queer people seek to retool the ways they move through the dynamic and 

fluid world of gender expression and sexual desires, so too can we discover and define new ways to 

connect with the multiplicity and myriad of identities found in the Divine.39 The political nature of 

queering the Trinity encompasses both gender and sexuality which can have implications for the 

individual. Gayle Rubin writes: 

Like gender, sexuality is political. It is organized into systems of power, which reward 

and encourage some individuals and activities, while punishing and suppressing 

others.40 

                                                           
36 Kathy Rudy, Sex and the Church (Boston: Beacon Press, 1997), xiii. 
37 Judith Butler, Gender Trouble: Feminism and the Subversion of Identity (New York: Routledge, 2006), 33. 
38 C. Jacob Hale, 62. 
39 Ibid., 65. 
40 Gayle S. Rubin, Thinking Sex: Notes for a Radical Theory of the Politics of Sexuality, 309. 
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Claiming the notion that each of us is queer image of God reinforces our sacredness and empowers our 

divine personhood. Jesus speaks of accepting a queer image of God in Matthew 19:12 regarding the 

sacredness of the various types of eunuchs in the world.41 Transforming the non-normative into the queer 

normative is what I hope you glean from this conversation. 

So in conclusion, I have explored some of the historical and secular aspects of how trinities 

continue to have an influence on our lives. During this conversation, I have illuminated some of the 

impacts that the heteronormative and patriarchal Holy Trinity has upon queer people. Through my unique 

perspective, I have explored a way to redefine the aspects of the Trinity; Father, Son, and Holy Spirit in a 

new ways through the queer lenses of BDSM and drag culture. Through metaphor, I have explored 

several ways to discover the Trinity in our lives that can provide healing and liberation. And I hope this 

conversation has changed the way you see or think about of the Holy Trinity forever.  

In the name of the Daddy, boy and Drag Queen, Amen. 

 

 

 

 

 

 

 

 

 

 

 

                                                           
41 Matthew 19:12, NIV 

“Leather Bear” by Kenney Mencher 
“Big Sky” by Kenney Mencher 

“Dame Edna” by Robert Howell 


